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Leading Rabbi Says Shabbat Observance Key to Pop Star's Success

By Tzvi Levy
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Omer Adam (Flash 90)


Rabbi Meir Mazuz, a leading Sephardi-haredi rabbi, spiritual advisor to the religious Yachad party which did not enter the current Knesset, and head of Yeshivat Kissei Rachamim, pointed to Israeli musical sensation Omer Adam's newfound Shabbat observance as the key to his success.


Omer Adam has become one of Israel's top pop stars, with a recent concert of his selling 12,000 tickets in under 15 minutes. According to Mazuz, the reason for his popularity was his refusal to perform at a music festival on Hanukkah despite being offered 1 million shekels because he did not want to desecrate Shabbat.


"This Omer Adam, he usually gets a million shekels for every concert," said Mazuz. "He agreed to perform, but then found out it was Shabbat. He automatically refused and told them that he observes Shabbat. He said that he would only perform if they would push his performance to after Shabbat."


"Because of Omer Adam, they pushed off the entire festival to Saturday night. Now I see that he just sold out his latest concert in four minutes. This is proof that keeping the Shabbat pays," Mazuz added.


Adam had made waves when it became known that he had refused to perform at the popular Festigal festival because it was scheduled to be on Shabbat. Despite event organizers doubling his salary, Adam reportedly said that "no amount of money will ever cause me to violate Shabbat."


A growing number of secular Israeli artists have announced their unwillingness to perform on Shabbat in recent years, including Yuval Dayan, Keren Peles, and Natan Goshen.

Reprinted from the December 31, 2017 email of Arutz Sheva.
Yehoshua Hershkowitz, 92, Founder

Of a Kosher Meal Program, Dies

By Joseph Berger


Yehoshua Zvi Hershkowitz, who more than 40 years ago was so concerned that his indigent neighbors would go hungry for the Sabbath that he founded a kosher meals-on-wheels program, which has been imitated by Jewish communities around the world, died on Monday in Brooklyn. He was 92.


Leon Goldenberg, a close friend, confirmed the death.


Made aware that a neighbor was struggling to put food on the table, and reasoning that there must be others like him, Mr. Hershkowitz, a postal clerk, founded Tomche Shabbos (the name means “supporters of the Sabbath”) out of the kitchen of his home in Borough Park, Brooklyn, in 1975.


He and friends began gathering the ingredients of a traditional Sabbath meal and dropping off packages of food by station wagon at the homes of those they heard were wanting. On Saturdays, they would make appeals for food and contributions at synagogues in the area.
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Yehoshua Zvi Hershkowitz, center with shovel, at the groundbreaking ceremony for a plot of land intended for Tomche Shabbos in Brooklyn. Photo Credit - Leon Goldenberg


From this improvised start, Mr. Hershkowitz built an organization that every week distributes meals to 600 families in the Borough Park area, and also provides meals on Jewish holidays. The concept and the name were rapidly imitated. Today there are unaffiliated Tomche Shabbos organizations (the first word is often spelled Tomchei) that distribute meals to the needy in Los Angeles, Toronto, Washington, Phoenix, Miami, Antwerp, London and other world cities, as well as dozens in Israel.

By many accounts, the distribution in Brooklyn works with clockwork efficiency.


Either those who seem hungry or poor are pointed out by acquaintances, or needy people directly ask the organization for aid. Mr. Hershkowitz’s staff purchases food from wholesalers or collects donations from local merchants.


The products — uncooked produce and meats, sugar and flour, challahs and jars of gefilte fish — arrive at the group’s warehouse on New Utrecht Avenue on Wednesdays. On Thursdays, volunteers, including local schoolchildren, pack the products in cardboard boxes. Toward evening a brigade of a hundred or so drivers drops the packages off as anonymously as they can at recipients’ homes (though some recipients pick up their packages directly at the warehouse).


One Passover, the group distributed 30,000 pounds of onions, 4,400 pounds of matzo, 30,000 dozen eggs and 17,000 pounds of chicken to tide over recipients through the eight days of the holiday. The group also posts tin charity cans, known as pushkes, in stores to collect money for its work.


Mr. Hershkowitz, who was known to some friends by his Hungarian name, Jeno, and to volunteers as Mr. H, confided that his experience during World War II had shaped his commitment to providing food for the hungry.


Mr. Hershkowitz was born in 1925 in a village in Hungary. After the Germans occupied the country in 1944, he was deported to the Dachau concentration camp outside Munich and spent the next year there, surviving on meager rations of bread and soup.


Freed in 1945 by the Allies as they recaptured territory from the Germans, he learned that many members of his extended family had died.
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Photo Credit - Leon Goldenberg


He made his way to the United States, allied himself with the Hasidim of Borough Park and married Sarah Bracha Pinkcez, a European refugee who had come to the United States by way of South America. His wife died about 10 years ago. Survivors include three sons, Chaim, David and Moshe; three daughters, Charna Stark, Udy Paskez and Esther Chaya Stein; and many grandchildren.


Mr. Hershkowitz established Tomche Shabbos a year after Meals on Wheels America was founded, and similar organizations had been started in the United States in the 1950s and even earlier in Britain. But few if any have grown so big after beginning on such a small scale.


The Borough Park program is a testament to the value that observant Jews place on the concept of tzedaka, a Hebrew term defined as either charity or, tellingly, justice. Not only is the giving of tzedaka commanded by passages in the Bible, but rabbinical writings prescribe ethical forms of giving, encouraging charity without the recipient’s knowing the donor or the donor’s knowing the recipient.


“Some families are ashamed,” Mr. Hershkowitz said in a 1984 interview with The New York Times. “So we don’t tell them where the stuff is coming from. We say it’s a grocery delivery and go away.”


In that spirit, Mr. Hershkowitz resisted efforts to honor him for his work; he even once rejected the prestigious sixth aliyah, or call-up, for reciting a blessing during the Sabbath reading of the Torah.


When a synagogue representative asked him if he would agree to recite the blessing, Mr. Hershkowitz replied, “I’m sorry, I’m a plain Jew.”

Reprinted from the December 28, 2017 website of The New York Times. A version of this article appears in print on December 29, 2017, on Page B12 of the New York edition with the headline: Yehoshua Hershkowitz, 92; Fed the Poor.  

Rabbi Berel Wein on

Parashat Shemot 5778
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The Torah reading of this week introduces us to the figure and person that will dominate all of Jewish life – and perhaps world civilization as well – for eternity. Though the Torah tells us of Moshe’s birth, salvation from the crocodile infested Nile River, and his early life as the adopted son of the daughter of the Pharaoh, including the incident of his smiting of the Egyptian taskmaster, which causes him to flee Egypt, it then tells us almost nothing of the ensuing decades of his life.


Where did he flee? How did he occupy himself for over half of his life? How did he arrive at the well in the land of Midyan? Probably the greatest question of all is why did the L-rd choose him to be the redeemer of Israel and the greatest lawgiver of all time. 


The Torah itself is silent on all of these matters, even though one could think that this knowledge would be vital to understanding the biblical narrative itself. Nevertheless, Midrash attempts to answer some, if not all, of these questions in its holy and many times allegorical methodology. 


It makes Moshe a king over tribes in Africa, it grants him years of study and holy meditation and it attempts to give us a picture of the great prophet-in-waiting until the moment of his calling arrives. I have always wondered why the Torah itself makes no mention or description of these crucial years in a lifetime and development of Moshe. It allows him to emerge full-blown as the great prophet and leader of Israel without any preparatory background as to why he was chosen.


The Torah does however tell us of an incident where Moshe physically intervenes to protect the daughters of Yitro from the discrimination and persecution of the male shepherds at the well in Midyan. Moshe stands up for the rights of strangers whom he does not know at the time. Moshe, among his all other G-dly characteristics, has an extreme sense of right and wrong, of protecting the downtrodden and reining in the powerful. It is this sense that drove him to smite the Egyptian taskmaster who was unmercifully beating the Jewish slave. 


No matter what happened to Moshe in the intervening years of his life, from that incident to the time that we see him in Midyan, it is obvious that that overpowering sense of justice and rectitude never waned. This is what will allow him later in his mission to constantly defend the Jewish people even from the       L-rd’s judgment. He realizes that the redemption from slavery is a wrenching and difficult experience. 


That is the reason why the Torah emphasizes to us that Moshe was a shepherd immediately prior to becoming the leader and savior of Israel. A shepherd by nature must be a compassionate, patient and forgiving person. Otherwise the sheep would never survive his shepherding. The Torah wants to emphasize to us that the true spiritual leader of Israel is humble, self-effacing, patient and possessed of a burning desire to replace wrong with right and evil with goodness.

Reprinted from the Parashat Shemot 5778 website of Rabbi.wein.com

The Obligation to Care for and Help Another Jew in Need 

Adapted from the works of

Rabbi Menachem M. Schneerson, zt”l

The Lubavitcher Rebbe.
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At the end of this week's Torah portion, Shemot, Moses and Aaron go to Pharaoh to demand that he free the Children of Israel from bondage. Pharaoh answered them, "Why do you, Moses and Aaron, hinder the people from their work? Go about your own tasks."

Our Sages explain that Moses and Aaron, being members of the tribe of Levi, were not required to work like the rest of the Jewish People, and were exempted from the bitter decree of slavery. Pharaoh, in effect, asked the two of them: "Why do you involve yourselves in affairs that don't concern you? Let the rest of the Jews continue in their tasks, and don't disturb them."


Why did the Egyptians permit an entire tribe of the Jewish People to be exempt from the terrible bondage forced upon the rest? The Egyptians recognized that each nation must have its own leaders and teachers to whom the people could turn for spiritual guidance. Pharaoh therefore allowed the tribe of Levi to continue learning Torah and to disseminate its teachings among the rest of the Jews. It was accepted as a natural state of affairs that the spiritual authorities should enjoy a higher status and occupy an elevated position in society.


When Moses and Aaron came to Pharaoh to demand that the entire Jewish nation be allowed to journey into the desert to worship G-d, they were disputing this commonly held notion. Pharaoh, for his part, claimed that it was sufficient that the upper class, the clergy, be allowed to learn Torah and carry out Jewish ritual. Pharaoh was the original proponent of the separation of "church" and state. The Egyptian king did not object to the Leviim learning Torah; he did not seek to totally negate the spiritual and intellectual yearnings of the Jews. He merely sought to perpetuate the Egyptian world-view which saw the two realms of the religious and the civil as two opposing concepts.


As religious leaders, Moses and Aaron were allowed a certain amount of authority by the Egyptian regime, on the condition that they limit themselves to the synagogue and to the yeshiva.


When Moses and Aaron came to Pharaoh with their request, it was seen as a total contradiction of the existing world order. They claimed that the Torah's very purpose was to show man how to conduct his daily, private life, and that its laws were applicable to each and every facet of a person's existence. Moses and Aaron radically challenged the man-made division between that which belonged in the spiritual realm and that which was outside of religious law. The Torah is neither limited in scope nor reserved for a select few.


From this we also learn the duty incumbent upon every Jew to help other Jews, even if he is not personally threatened. Aaron and Moses were not content to remain within the secluded tents of learning if the rest of the Jews were not allowed to participate. Because of their self-sacrifice on behalf of the Jewish nation, they were ultimately successful in ending the Egyptian exile and leading the Jews to Mount Sinai.

Reprinted from Issue #195 of L’Chaim Weekly (Parashat Shemot 5752/1992), a publication of the Lubavitch Youth Organization in Brooklyn, NY.

Lesson #1136
It’s a Mitzva!
By Rabbi David Ashear
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There are good people who are striving to reach great heights in Emunah. They strengthen themselves daily, understanding that they are living the life that Hashem wants them to live. At the same time, they are hopeful that they are going to eventually receive that which they are anticipating, whether it is getting married or having a child or being cured from a certain illness.


But it's very hard to continue hoping when the months and years pass by with no change. People wish they could just know that Hashem is with them, and that one day they are going to get what they want.


Someone told me of a woman who was so distraught about her daughter not being married. The situation looked very bleak, and she was ready to break down. She said, "Hashem, please, it's so hard; just give me something to hold on to so that I'll know my daughter will eventually get married." 

Right after that, someone was walking down the street and passed her by. He was singing to himself the song Od Yishama, which is the song people sing for weddings. The woman felt so calm and happy, feeling that Hashem was there with her.


Rabbi Lugassi told a story of a couple waiting at a bus stop in Bnei Brak this past summer. A young man passed by and told them, "The bus is not coming."


They asked, "Why not?"


He said, "A pedestrian bridge just collapsed in Ramat Elchanan. The cars and busses are all at a standstill." They asked him for some more details. He ended up sitting down and talking to them and explained his situation. 

He said, "I'm here in Israel. I came from America four years ago when I was twenty-six looking to get married. Now I am thirty, and I have had no success. I'm all alone here. I'm broken over my situation. Today I felt like I hit rock bottom. I was ready to just give up trying. So, I turned to Hashem and I said, 'Hashem, I don't want to give up, but I need something. I need to know that You still care about me. My prayers aren't being answered, and I have nobody here helping me.'" 
He continued, "I was walking over that bridge and the moment I stepped off of it, it collapsed. I just saw Hashem saving my life. I know He's with me now. I feel much calmer."


The couple felt compelled to help him, and, Baruch Hashem, shortly afterwards, they found him a Shiduch. And now, just a few months later, he's happily married.


It is a great feeling to see signs that Hashem is with us. However, most of the time, we don't get those signs, and it's not so obvious that He is with us. Of course, He always is; it's just not obvious. What should we do when we don't see the signs and the situation is looking more hopeless with every passing day? It is not easy, but we can strengthen ourselves with the knowledge that every moment we do hope to Hashem for a salvation, we are being credited with a Mitzva.


The Shomer Emunim citing the Pri Etz Chaim writes, having hope that Hashem will help a person with his personal problems is considered a Mitzva in its own right. And what are we in the world to do after all? To perform Mitzvot. Mitzvot are our greatest treasures, and the harder they are to perform, the more valuable they become. 

If people are ready to give up, they should think to themselves - I am now going to perform a very hard and great Mitzva, and I'm going to strengthen myself and continue hoping. The harder it is to do, the greater the Mitzva is. We wish we can see salvations immediately, but one day, we are going to also see how valuable every moment of hope that we had really was. And then we will appreciate that Hashem gave us that opportunity.

 

Reprinted from the January 1, 2018 email of Daily  Emunah.

The Crown of a Good Name

By Rabbi Moshe Meir Weiss
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As we start the next Chumash of Shmos, we study the painful birth of the Jewish people. The Torah introduces this saga with the preface, “V’eila shmos bnei Yisroel – these are the names of the children of Israel.” Why does the story of our nation begin with the subject of names? The simple answer is because one of the reasons why we were saved from Egypt is because we didn’t change our Jewish names.

But that is only scratching the surface. When we dig deeper, we will realize it is because-in our belief-a name foretells each person’s destiny, as the Gemora teaches us, Shma garim, a name actually generates our future. So, for example, the name Reuven, which has a gematria of 259, is the exact numerical value for the words, “Lo bechor – He is not the firstborn,” for although he was chronologically firstborn, Yaakov stripped him of the firstborn rights of monarchy and priesthood because he was hasty and rash.

Similarly, the name Yosef, which as Rochel explained, alludes to “Asaf Elokim es cherpasi – Hashem gathered in my shame,” is a clear crystal ball of Yosef’s future: for the shame of being sold as a slave was wiped out when he became viceroy and the shame of being accused of adultery with the wife of Potifar was removed when Potifar gave him his adopted daughter, Asnas, to marry.

In this week’s parsha, the name of the daughter of Paroh known as Basya (but more correctly pronounced Bisya) has the same letters as the word teiva (Toph, Yud, Beis, and Hay) the small box that she retrieved when she took Moshe Rabbeinu out of the Nile. Even the name Moshe has the same letters as Hashem for he would see Hashem face to face like no other. 

But, there is another reason why the introduction to the Jewish people starts out with the subject of a name. It is because of our belief that there is nothing more important in life than maintaining a good name among people.

The mishna in Pirkei Avos teaches us that there are three crowns, the crown of royalty, the crown of the priesthood, and the crown of Torah. Then, the Mishna surprises us that there is yet a crown that towers above all three. You’re probably shocked. What can be more than the crown of Torah? After all, we are taught, “Talmud Torah kneged kulom – The study of Torah is equal to all else.”

The Mishna teaches us that there is yet an acquisition of even more supreme importance and that is the acquisition of the crown of a Good Name, the keser shem tov. We must remember that as important as Torah is, the Gemora explains, “Gadol hatalmud she’hatalmud meviah liyedei maisah – Great is learning because learning leads us to correct action.” 


The crown of a Good Name comes from the fruition of absorbing Torah ideals. It comes from being conscious of the Torah’s mission to be above suspicion, as it says, “V’heyisem nikiim meiHashem u’meiYisroel,” you should be clean in the eyes of Hashem and in the eyes of your fellow Jew.” It comes from living Torah values such as, “Lo Sonu ish es amiso,” not to say hurtful words to your fellow man. Lo sikom,” not to take revenge, and “Lo sitor,” not to bear a grudge. It comes when we walk the talk of “V’asisa hayosher v’hatov,” doing what is upright and good.

The Good Name comes from embracing “V’ahavta l’rei’acha k’mocha,” loving your fellow as yourself, especially in the vital relationship between you and your spouse, and it comes from living the ideal of, “Lo sisna es achicha bilvavecha,” not hating one’s follow man in one’s heart. It comes from avoiding at all costs lashon hara, evil gossip, and rechilus, gossip mongering. It comes from being truthful, loyal, trustworthy and not revealing people’s secrets. 

May we live up to the potential hidden in our names and may we zealously guard the crown of our good names and in that merit may Hashem bless us with long life, good health, and everything wonderful.

Please learn and give tzedaka for Miriam Liba Bas Aharon Zt”l Zy”a

Reprinted from the January 3, 2018 website of The VUES.

Rabbi Yisroel Reisman Discusses The Importance of Applying Ourselves Towards Learning Torah

By Daniel Keren
[image: image8.jpg]




Hundreds of men and women took advantage of the legal holiday of December 25th earlier this week to take advantage of a half-day Yarchei Kallah series of practical halachos and hashkofos lecture organized by Hakhel, a Flatbush-based group dedicated to promoting a greater awareness of Torah-true values in our community. The Hakhel Event held on Monday at the Agudath Israel of Madison was sponsored by Riverside Abstract and admission for those who attended was free.


The Yarchei Kallah opened with a lecture by Rabbi Yisroel Reisman, the Mora D’asra of the host shul that focused on the topic of “Malachi’s Generation.” In the last few legal holidays, Rabbi Reisman has explored various aspects of Sefer Malachi, the last book of the last Navi or Prophet of Tanach, (the Jewish Bible) when Navuah or prophecy came to an end.


In Malachi (3:22) towards the end of the Book of Malachi; the Prophet in the name of Hashem urges the Jewish nation as it prepares to enter the long golus that we are currently still enduring to “Remember the Torah of Moshe My servant which I commanded him at Horeb for all of Israel – [its] decrees and [its] statutes.” 


Rabbi Reisman based his shiur on a lesson from Rabbi Moshe Shapiro, zt”l. Although Sefer Malachi is the last of the books of prophecy recorded in Tanach, according to Rav Chaim Kanievski the Navi Chaggai is thought to have lived longer that Malachi. And even the Navi Zecharia lived past Malachi insofar as he lived to see Alexander the Great and witnessed that great conqueror’s death and downfall.

Dating Jewish Documents from
The time of Alexander the Great


Such prophets however lost the gift of prophecy many years before their deaths because the era of Navuah had come to an end. It was around this time that Jews in addition to marking events from Brios Haolam (the Creation of the World 5778 years ago) also started counting and dating on their shtarim, documents from the time of Alexander the Great. The question arises why did the Yidden start making Minyan Shtaros, dating according non-Jewish sources?


The better known reason is that when Alexander the Great came to Eretz Yisroel and met Shimon HaTzadek who gained favor in the eyes of the mighty Greek conqueor, Shimon HaTzadek promised that in exchange for not prohibiting the Jews from observing their Torah, all baby boys born that year would be named in honor of Alexander. And indeed to this day Alexander has become a Jewish name that continues to be used [and men are called to the Torah with that name.]


But then Alexander died. So the question arises why did the Jews continue to count documents written thereafter from the time of Alexander? Rav Shapiro says that the Chochmei Yisroel (the Torah Sages of Israel) had come into power in Klal Yisroel, the Jewish nation and they recognized that the period following the ending of Navuah, prophecy was a new tekufah (chapter in history) and that was the reason why Minyan Shtaros was continued.
A Major Change in the History of the World


Rabbi Reisman said that this new tekufah saw a major change when kishuf (witchcraft) avodah zorah (idol worship) and even navuah (Jewish prophecy) came to an end. The world had changed from one dominated by prophecy to one in which the Sages of Israel were in control and even among the non-Jews, an important fundamental transformation had occurred when avodah zora was replaced by an emphasis on philosophy (i.e. Aristotle and Plato, etc.) that continues today to be the basis of Western Civilization.


Avrohom Avinu’s nisyonim (challenges) began with the command from Hashem to “lech lecha/depart from his homeland and father’s house” and to always being on the move, a concept known as “ashpotis.” Wherever Avrohom went, he looked to see what he could personally do to spread the knowledge of Hashem without borders (or limitations.)


His son Yitzchak however had a different mission and was told by Hashem not to leave Eretz Yisroel, but rather stay where you are and build yourself up spiritually. Rabbi Reisman noted that Yitzchak was the only one of the Avos (forefathers of the Jewish nation) who had only one wife and didn’t look behind the one birth [of his twin sons – Esav and Yitzchak.] We also see that Yitzchak was the only Patriarch who name wasn’t changed by Hashem.


Yaakov Avinu, the son of Yitzchak and grandson of Avraham Avinu was the center balance of the two above described styles of avodah, divine service. Each of the avos had his own distinct style of serving Hakodesh Baruch Hu. 


The fundamental concept, Rabbi Reisman said, is that when Klal Yisroel lived in Eretz Yisroel [and especially during the glorious times of the Beis Hamikdosh,] we lived in the style of Yitzchak. However, when the Jews were forced into Golus, exile, we reverted back to the style of Avraham Avinu in spreading the monotheistic and ethical teachings of Hashem [to the nations of the world.]

The Difference Between the
Written Torah and the Oral Torah


The ability to study the Torah Sh’Bichsav (the Written Torah) is somewhat limited unlike that study of the Torah shel Baal Peh (the Oral Torah.) The Chasom Sofer, a master of the Gemora did not allow any of his seforim to be published during his own lifetime since he was teaching the Oral Torah. He believed that as long as he was able to teach, there was no heter (excuse or permission) for his chiddushim (unique insights into the Torah shel Baal Peh) to be published.


But after his petirah since there was a danger of those teachings being lost forever, his family began publishing his seforim posthumously [which are now an integral part of most yeshiva libraries and personal collections of Torah scholars around the world.]


Rabbi Reisman said that the only way that Torah can find a makayim (secure basis) is when we apply ourselves and focus on learning Torah. When the era of Navuah came to an end, the miracle of Chanukah occurred.  The fire of Chanukah that we continue to commemorate every year symbolizes the continued dominion of the Torah Sages or the unlimited power that one gains from struggling to learn the Oral Torah and which we will continue to learn and benefit from even during the long-awaited era of Moshiach [that we daven and hope for.]


When people hold something dear, it takes on a life of its own. There is so much hype in today’s world. By being mashiv (giving meaning to something) one actually bestows upon that entity an importance.)

Learning What’s Important
From a Cup of Coffee


Today for example many people take coffee more seriously because the society around us has over the last 30 years granted this beverage a greater importance. Therefore if you want to have hatzlacha (greater success) in learning, you must give the concept of learning Torah a machshivas (importance.) 


Rabbi Reisman recommended that you take a notebook and when you are learning make time to write down whatever chiddushim (Torah insights) that you come across. And look at this notebook in a year or a number of years later. That will reawaken within you the memories and excitement you had when you first wrote down those novel insights.


There are so many things attemping to get our attention. So if you make learning Torah an important aspect of your life, your learning will consequently have more of a substantial influence in your life.


Why is the Talmud Bavli so much more important to us than the Talmud Yerushalmi. Rabbi Reisman explained that the language of the Jerusalem Talmud is actually much clearer and easier to understand; whereas the Babylonian Talmud is darker and more difficult to comprehend. And it is just because we must struggle to grasp it that our subsequent understanding of the Talmud Bavli becomes even more precious and dearer to us.

Reprinted from the January 4, 2018 edition of the Flatbush Jewish Journal.
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